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highest place to jndna, Ramanuja extols the supreme
value of bhakti. S'ankara identifies bhakti in its highest
form or para bhakti with jndna, just a Ramanuja inter-
prets jnana as" Rarama bhaJcti, The reconciliation of the
two may be effected from the point of view of that
of the mumuksu as contrasted with that of the logician.
The differentia of religion is mumuksutw, the restless and
irrepressible thirst for God, whether it is developed by
reason or feeling. S'ankara recognises its supreme value
in his sddhana catusfaya. Mumuksutw is the fruition
and fulfilment of intellect, feeling and will and it is their
cumulative Advaitic effect. This integration of the sadhanas
proves the need for the subordination of intellect, feeling and
will to the supreme condition of thirst for Brahmajnma. The
S'ri Vaisnavite view of bhakti-prapatti refers to the act and
attitude of self-submission to the redemptive will of God and
it has universal application to all beings, sub-human, celestial
and human. The theory of prema bhakti or organic craving
for God is common to all schools of Vaisnavism, S'aivism and
other mystic religions. Though S'ankara and Ramanuja seem
to start from different standpoints, they ultimately insist upon
developing the instinct for the Infinite as the absolute qualifi-
cation for mukti. While the one emphasizes the thought
aspect or cit, the other stresses the aspect of feeling or ananda.
This difference in the starting point may be accounted for by
a difference in temperament, tradition, environment and other
psychological conditions. Religion is the yearning of the soul
for union with God. (It is the life of God in the soul of
man.' The soul is not mere intellect or feeling, though it
can be described in terms of thought and feeling. It knows
no physical or metaphysical distinction. Its essential nature
is rooted in experimenting with God and experiencing Hifti.'